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Roots of Ethical thoughts in Tamil

When we talk about Tirukkuaral, the Tamil work on the ethics and philosophy of
life, a look at the Tamil literature and the history of ideas on these aspects will not out of
place to have a historical context in which the work was produced. It will take us to trace

the roots of ethical and philosophical thoughts in Tamil literature.
A Brief History of Tamil Works on Ethics and Philosophy

Tamil language spoken by about seven crores in India, Srilanka, Malaysia,
Singapore, Mauritius, South Africa, East Indies and other places possesses an
unbroken tradition in literature starting from circa 3 Century B.C. Tamil belongs to the
Dravidian family of languages ,one of the four major languages families (Indo-
European, Astro-Ausiatic, Tibeto Burman) of Indian sub continent. It is one of the
classical languages of India and rich and equal in antiquity like Sanskrit.

Early History

The earliest writtten specimen of the language is found in Southern Brahmi Script
datable to 3 B.C. The archaelogical evidences indicate that the ancient Tamil country
had extensive contacts with the north and also the over seas in the west and east. The
extensive trade, religious and cultural contacts enriched the language and literature

which have also preserved the native elements in them tenaciously.
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Cankam Literature

The earliest specimen of written literature is preserved from that period and the
earliest literary productions datable to 3 B.C to 5 A.D are collectively called Carnkam
Literature. It consists of about 2400 verses sung by about 300 poets including about 25
poetesses hailing from modern Tamilnadu, Kerala, Southern Karnataka, Andhra and
Srilanka, compiled in nine anthologies called Pattuppattu and Ettuttokai. It represents
the literary output of theheroic age of the Tamil or Dravidian people. Oral formulaic in
structure its subject matter consists of love (akam) and war (puram) poems based on
the backdrop of natural landscapes (7/nal) to represent the mental landscape of the
dramatic personae. Unlike in other Indian literatures the beginnings of Tamil literature is
secular in nature. These literatures were produced by the patronage of three Tamil
kings viz Céra, Cola, Pantiya and some minor chieftains when the Tamil country
enjoyed a political freedom and independence. One can see parallel ethos in the
Maharas tri Prakrit poetry called Gatha Sapta Sat{2 B.C.-3 A.D.) which share common

features with Cankam literature.

A succinct study of Philosophic thought in Sangam Literature, a dissertation
submitted to the Department of Tamil, University of Kerala in 1973 by late
Dr.S.Sathiyamoorthy is a significant contribution in this area. He has shown how in spite
of the themes of love war and other worldly affairs dominate throughout the compiled
literary out put, an unique form of ethical thinking and an assortment of traces of
philosophical speculations found in it. There are at least three streams of thought one
Vedic and other orthodox systems and second Jain and Buddhist and other unorthodox

systems and a third a native element encompassing folk and tribal beliefs and practices.

Even from a hoary past there took place a syncretism of faiths and traditions
represented by different linguistic groups and regions, which make it pan Indian. The

early phase represented by the Vedic traditions and the Indus culture and the
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subsequent amalgamation is only vaguely and incorrectly described and a
reexamination of our old formulations is necessary in the light of various efforts to the
decipherment of Indus script and the subsequent cultural developments and the study

of Agamas.

The references to Arivarin Tolkappiyam (Tol.Pura 20.5) and Kuruntokai (130) the
sages meditating in the forest (Perumpan 484-500) and of logicians (Mullaippattu 112)
speak of the speculative traditions. The Agamas produced though in Sanskrit contain
the wisdom and knowledge of the native people in the spiritual sphere. The agamic

tradition might have the megalithism as one of its sources of origin.

The schools of Parva Mimamsa by Kumarila Bhatta and Prabhakara the Vedanta
traditions of Sarikara, Ramanuja and Madhva were developed in the south. The
Visistaadvaita influenced by the Paricaratra tradition and the Saiva siddhanta by Shaiva
Agamas are the other facets which much have drawn profusely from the native

elements.

In the Cankamage there is a strong influence of Jainism, Buddhism and Ajivakam
in Cankam literature. Apart from that the ideas of Carvaka, Samkhya-YoqQa,Pdrva

Mimamséacan also be traced.

A few examples of ethical and philosophical thought can be cited from
Can kamliterature. The famous song by Kaniyan Punkunranar speaks of the universal
brother hood ,the firm grip of destiny on human lives and the consequent equanimity the
wise end up.
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@)sirerT GHTMEVID @)VBLo, LAlTE GTT(DH)
QUTEITLD SHEMTSHI6T] HeW6eV () WITETTH)
HV6ILIT(HGI LOTmIE evevsL CuflwThHmy
Birenflts uG2_ib LepetGLTED pwulli
wpswmeufllt L2 _1b sTedTLIGl S Beuri
sT_Aullev Csaflbserid oy %Hedletr, om Flulflesr
QuNBurenr alwssaid 3)aCLo,
ANCwrenr @)shsHs0 sesilsnid FeGw. (ymid: 192)
Yatum aré; yavarum kélir;
titum nanrum pirartara vara,
notalum tanitalum avarré ranna;
catalum putuvatu anré; valtal
Initu'ena makilntanrum ilamé, munivin,
inna tenralum ilamé,; ‘minnotu
vanam tantuli talar’i, anatu
kalporutu irarikum mallar péryarru
nirvalip patd'um punaipdla, aruyir
muraivallp patid'um’ enpatu tiravor
katciyin telintanam akalin, matciyin
periyoral viyattalum ilamé;
ciriyorai ikaltal ataninum ilamé.
- Purananar u, Kaniyan punkunranar.192
Every place is my home country everyone is my kinsman
Bad or good will not come as given(caused) by others
Suffering and remedying are like those above
And dying is not new(strange)
And we do not rejoice saying if

Living
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Is sweet

Nor do we say (it is) unpleasant

Because of hatred

We have understood due to the views

Of the persons of discrimination (which say)

That the rare life

Follows fate

Like a float following( ie floating on )water

Of an abundant and big river which roars

After the sky(cloud)poured down a cold rain

With a lightening

And not only that (anatu)

(it also) shaked stones.

Therefore (akalin) because of glory

We do not admire great men

And also because of that we do not despise small men.

- Kaniyan Punkunranar - Puranandru 192

There is another poem by Auvaiyar the grand Sappho of early Tamil literature which has

a parallel in Dhammapada.

BTLTOSTSTCMTHTL TESTSTEMT
eueVTO & TTEMTdlewFwT6lHTTEGMH T
sT6M6U P HEVEVEUT TL_6u T

OjsusuflBsvsnsveuTLflwBlev@err. (Lmio 187)

Natakonré;katakonrs;
avala konro; micaiya konro;
evvalinallavar atavar,

avvali nallai; valiya nilapg! (Puranandru, 187)
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Earth’s Bounty

Bless you earth:

Field

Forest

Valley

Or Hill

You are only

As good

As the young men-or ruler /citizen
In each place
Auvaiyar-purananaru 187

A.K.Ramanujan- Poem of Love and War

Tolkappiyam the earliest grammatical treatise

The poetics of the whole corpus plus the grammar of the Tamil language is
described in the grammatical text called Tolkappiyamwritten around the beginning of the
Christian era. It follows the native and Ainfira Model of grammar and incorporated many

ideas from the other Sanskrit grammatical traditions notably Paniniyan

The poetics of Tolkappiyar has distinct originality which has no parallels in the
Sanskrit tradition (the Tinai based poetics, theory of suggestion etc.) and a world view
which encompasses the synthesis of family life ,worldly and spiritual achievement.
Tolkappiyar's projection of a model of life is drawn from all traditions consisting of Vedic
Jain, Buddhist and native traditions displaying a composite world view of the best in all
traditions. The Purusartha's are included in the Uripporul (subject matter) scheme of
Tolkappiyar (Kalaviyal 1 Ceyyuliyal 411).The early poetics was drawn with care to
include the different ethos and sensibilities of the multiple cultural spheres of old

Tamil akam.
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Post Can kam Poetry:Didactic poems: Tirukkural (A.D.1-5)

Then follows the age of didactic works which are eighteen in number during a
turbulent political and cultural phase in the history of Tamil country. Among the works

the majority of them sing the aspects of ethical conduct.
Tirukkural

Tirukkuralis one of the famous Tamil ethical works written by Tiruvalluvara Jain
monk consisting of 1330 pithy couplets divided intoAram(Dharma) porul (Artha)
andlnpam (Kama). It is a book of maxims for good living which delineates the path for
living a virtuous life. Its philosophy is life affirming and upholds equality, fraternity and
freedom from a secular stand point.It is a work, which narrates lofty ideas in a simple
and powerful languagewith multiple levels of meaning and literary beauty, which excels
in aesthetic qualities. The historical details of the life of the author are shrouded in

mystery and whatever available is based on legend and folklore.

What makes it unique is its cosmopolitan outlook transcending caste, creed and
nationality. It exudes an air of universal brother hood, life affirmation and teaches the art
of successful, ethical, and harmonious life. It is not only a guide to life but also a
compendium of political and management principles for good governance based on
equity and morality. Tiruvalluvar was a Jain but is eclectic in his choice of ideas drawing
from all sources at hand and he has made a coherent philosophy of life based on
egalitarianism, nonviolence and moral uprightness. Though written in Tamil its language
and style are not barriers for understanding and it makes an instant communication with
the readers like a sign language. His use of language is very skillful that makes the

tailor made collection of maxim of ideas captivatingly literary and enjoyable.

Albert Schweitzer (1957) has found Tirukkural as unique in the development of

Indian thought.He says that Tirukkur al is the quintessence of the Indian thought
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,which proposes an alternate world view of life affirmation and human dignity and
equality .Tirukkural often creates flutter in challenging established practices. He is
against the Yajiiasand the killing of animals. For him only the purity of mind is the

greatest of Dharma.

LD6OT &)1 &% 63T LOTFGUSTT D)6V B6M6IT &GN 65T
D&V BT L.34
Manattukkan macilan atal anaittaran
akula nira pira.34
A spotless mind is virtue's sum
All else is empty noise.34
Even though Tirukkural is formulated on the model of four Purusartha's,he incorporates

the native Tamil models of Akam and Pur am in a beautiful synthesis.

He gives equal importance to ascetism and domestic life which is closer to the

Jain view of life ie Sravaka dharma (domestic) and Sramana (ascetic) dharma.

OIS 5] el psHT GevouTipdens

Grrpurfsr GursTenio 2_ewi_&g.48

Arrin olukki aranilukka ilvalkkar

norparin nonmai utaittu.48

His is the greater penance who helps penance

Not erring in his worldly life.48

He will go against the injunctions in Dharmasastra if it is not with in the strict
dharmic code and purity of intent and action he expounds. This goes against the views

of Dharmasastras. Cf.abhyakaryatham kritva bharthavya manurapravid

FTMT6T LIFSTewTLITT Qyuilenieh GlFuwmas

FTeT@mmi LLfld @b allewesr. 656
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Inral pacikanpan ayinufi ceyyarka

canror palikkum vinai.656

Do not do what the wise condemn

Even to save your starving mother 656
@)str] yewowiTsd FAprihesr oy uilsy)b
&6 au(pL ail_60.961

Inri amaiyac cirappina ayinum

kunra varupa vital. 961

Reject base actions even if such rejection

Makes life impossible.961

Jivitatyayamapanno yo annamatti tatastata: | akasam iva pan kéna nasa papéna lipyate |
Manusmriti 10.104

He who, when in danger of losing his life, accepts food from any person whatsoever, is no more
tainted by sin than the sky by mud.

Tiruvalluvar is for equality .

Umh6uTd @i eTevevm 2_uilid @b AniGlumeiour
QF GG T Coummiewio wiresr. 972
pirappokkum ella uyirkkum cirappovva

ceylolil vérrumai yan. 972

Birth is alike to all-but not their worth

Because of their diverse deeds.972

For him Truthfulness or sathya is the greatest of virtues.

WrGIWTS SHeTLsum MiafleDensy 6TemesTd 06)% MedT M) LD

surtiswoullest Bevsv Lilm.300

Yameyyak kantavar rulillai enaittonrum

vaymaiyin nalla pira.300
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In all Gospels we have read we have found
Nothing held higher than truthfulness.300

He concurs that fate is stronger but one can overcome it by sheer hard work.

par1flh GlLiheusd wreyer wHEMTETM)

SYflip sreitepp G1mi-380

Ulir peruvali yavula marronru

calinun tanmun turum.380

What is stronger than fate which foils

Every ploy to counter it.380

DeTEIPU|LD D _LILIGEID HTERTLIT 2_spevallsTifls

STl _EpHm Leui.620

Ulaiyum uppakkam kanpar ulaivinrit

talatu unarru pavar.920

Those that strive undaunted will see

The back of Fate itself.920

He extols the farmers and their role in sustaining life on earth which is
refreshingly new in ethical thought. It is generally against the view of Dharmasastra
view that farming is an inferior avocation. Tirukkural has a separate chapter on Ulavu
‘Tilling(104) extolling its virtues for the sustenance of material life on earth. Kautilya also

finds the farmers as an important component of polity and accepts their value.

He rejects Vedic Yajfias and praises the principle of Ahimsdas supreme dharma. He
condemns drinking and public women and gambling which were accepted as normal in the
earlier Tamil society. He has a balanced view of celibacy and domesticity. His doctrines of the
statecraft and political thought are based on equality ,equity and probity and can be considered
as the directive principles for good governance. While non killing is extolled as a individual

virtue, the same is not advised for the state. The use of killing by the state is justifiable, as the

10
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state has to maintain the law andorder by executing the criminals and murderers to safeguard
the law abiding which is comparable to the weeding out of unwanted plants in a farmland.
Tiruvalluvar's formulation of an ethical system transcending all human barriers is unique and
can be considered as the quintessence of the good in Indian thought. Hence, it should rightly be
celebrated and practiced as guide to modern life in its core dictums ,if not in the details. It could
be seen as a source of directive principles for a secular modern life. The zealots’ efforts being
made to declare it as a national book of ethics may have this in mind and | would argue that an
unofficial adoption of it as a modern secular guide is more in consonance with the mind of the

sage and his message.

Sources and Uniqueness of Tirukkural: Some of his formulations in the domains of

Aram (Dharma) porul (Artha) and Inpam (Kama).

Tirukkural is a text on good living and the basic ethics enunciated in it are culled
out of the great works on religious ethics, statecraft and psychology of love making. As
has been explained earlier Tirukkural has a firm Jain foundation and is eclectic in
accepting principles, which are in conformity with his worldview and philosophy. He
openly mentions in many places the ideas of great men who dwelt on the problems he
discusses under a topic. The parallels one found in the works on statecraft like Artha

sastra ,Kamandakamare striking.

A few examples of Tirukkural Ideas

B)WTICBLSSID BTDHT VT ST WIT SDHMFI
2 _ewiy eflflggiemrwr sri (650)
Inardlfttum nara malaranaiyar karratu

unara viritturaiya tar.650

The learned lacking expression are

flowers with out scent. 650

11
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HuNermed s1 L Ljewr 2_siterTmiid pmrT G
praflesrmsy s su(® (129)
Tiyinalcuttapunullarumaraté

navinal cutta vatu.129.

The hurt fire caused will heal with in

But not the scar left by the tongue 129
FPTCFTIg 5 W) CGHIT(H) ClFsialls) 2y mIsaTeT
aflsmerrif) Lrsvrsh Gasmersd.(279)
Kanaikotitu yalkotu cevvitu arikanna
vinalpatu palal kolal.279.

The Lute is bent,the arrow straight judge

men not by their looks but acts. 279

QeusTars Senerus eOTEL L (b THSTHID

o 6Tors Hewarwigl o wie).(595)

Vellat tanaiya malarnittam mantartam

ullat tanaiyatuuyarvu.595.

The lotus rises with the water

And a man as high as his will 595.

FnBHSTL_(h) eweauskGLTsH $HEM 6L HEhH6lFevaLD

Curd @b gygialeflnb sHmi.(332)
Kuttattu avaikkulat tarré peruricelvam

pokkum atuvilin tarru .332

Great wealth like a crowd at a concert
Gathers and melts. 332

o (D& B)LphseueT engGumrey oy mGs

@) s sewareugTid HLL.(788)

12
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Ulukkai ilantavan kaipola ariké

itukkan kalaivatam natpu.788

Swift as one’s hand in slipping clothes

Is a friend in need. 788

ushTLeVTeT QUM GLIHEHEFVSULD BHETLITED
shFew wregdfp sHhmi.(1000)

Panpilan perra perurficelvam nanpa/
kalantimai yaltirin tarru.1000

A boor’s great wealth goes bad

As milk in a can unscrubbed. 1000

Human Love

Though Tiruvalluvar has modelled his Tirukkural in the Love chapfers on the
planks of the Classical Tamil Akam Concepts, it basically differs in the avoiding the
portrayal of love with 7/nai or geographical backgrounds and the conventional dramatic
personae like the concubines in marutam tin ai (sulking)who are anathema to his ethical
world. The aspect of marutam tin ai (sulking) is defty handled with typical interpersonal
interactions between lovers in action and word ,exhibiting different psychological
moods. His characters are the typical personae in the love lyrics like the hero or heroine

or the maid.

QBCBTEG GauEnavsat 2 drerg RBHEBTSS
CrmiiBrréQasTet mbGmmil mmbg.(1091)
Irunokku ivalunkan ullatu orunokku

noynokkon rannoy maruntu.1091

Her greedy eyes have a double role

They kill and cure. 1091

13
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@ ibewiors LAmriNed LNifutevid stedT@mevrmas
seTBHledm b6 sTesr Lerer.(1315)

Im'maip pirappil piriyalam enrénak

kannirai nirkon tanal.1315.

When | said,We shouldn't part in this life
Her eyes filled with tears 1315
U(PSHBTT6T &I DLICeTET QYd LD (LS T eI
wrmerefld gbidlest i stesrmy. (1317)
Valuttinal tum'minén aka alittalutal

yarullit tum'minir enru1317

“Bless you”she will say if | sneeze;

Then cry ,"which she is it now?"1317
QaevsTenin 2 _asTGL6D 6T63Td @6 T LoHMIKEl6HT
ueVaurey eurpsurids Geor. (1151)

Cellamai untél enakkurai marrunin

valvaravu valvark kurai.1151

Tell me if he is not going,of his soon return
Tell my survivors. 1151

Tirukkural: No Religion ,No God or Bhakti

Tiruvalluvar advocates no God or religion or a bhakti cult as we see in the
other medieval Tamil works predominantly. Being a Jain his Jain philosophy does
not recognise god. The word Katavuin old Tamil means a sage. So according to
Jains the first chapter deals with Aruka caranam, Siddha caranam, sadhu
caranam, and dharma caranam (Ananthanatha Nainar T. 1932 pp.134 ff). The
synonyms and epithets used for Kafavu/in this chapter undoubtedly do not refer
to the God or the supreme God. In this chapter the practicing of the tenets of

Arhatis given importance and the kind of worship or reverence shown should be

14
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to follow and practice these tenets and not to practice ritualistic worshiping. In
other chapters, also Tiruvalluvar stresses the virtues to be practiced and the
penance to be performed. So there is no room for ardent devotion as we see in
the later Saivite and Vaishnava tradition. However, later the commentator like
Parimélalakar interpreted this first chapter in accordance with the Vaisnava and
Saiva sects. It may be mentioned here that in the later period, Jainism also came
under the influence of the Bhakti cult with its temple worship and attendant

ritualistic things.

Tirukkural; Extols one’s actions and man needs no savior to surrender than oneself

QLImE DS @D eTeMaTE AMISH LS GID HSHSHID
SMmLGL &L _e»erd H6v. (505)

Perumaikkum énaic cirumaikkum tattam
karumamé kattalaik kal.505.

A man’s conduct is the touchstone

Of his greatness and littleness 505
sTevsTeR T sTavITeRAWITEI Qaiiig)L1 sTevTaRAW T
Slevsrewflwi oy Gumnler.(666)

Enniya enniyari keytupa enniyar

tinniyar akap perin.666

All one aims at can be gained

If one is but firm. 666

OB 1USSTET aT GClHevflenid LpuiHF et
Giieu(hdHHH =60 &Hd.(619)

Teyvattan aka teninum muyarcitan
meyvaruttak kadli tarum.619

Even if Fate will not, exertion will pay

15
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The wages of effort. 619

It is repudiation of the ideas found in Bhagavat Geeta.

‘Karmanyévadhikaraste, Ma phalésu kadachana | ma  karmaphalaheturbhuu

matésangotsvakarman i 12.47

(FHURAT Y B RIAATH Y B &l [HIhHB Ao qUHTITg 1SSadmHIT ) 2.47.

‘A person has the right towards action alone and not towards the fruit of action’.Let not

the fruit of action be the motive for acting nor there be any attachment to inaction.2.47

Tirukkural’s ideas are the modern dictum for the proletariat to appropriate his due

as wages for his actions performed.
Politics with Ethics: Welfare and Egalitarianism

For Tiruvalluvar the ruler should be benevolent to the people and a tyrant will one

day punished.

GBI R)d CHTGVTFaHID LOTHBl6V LO6ITET 63T
S5 Q) PIHGD 2 E.(544)

Kutitalr'ik kéloccum manila mannan

atitalri nirkum ulaku.544

The King who rules cherishing his people
Has the world at his feet. 544
SYVVHULH BHDTEHI (PS5 ewf 76T Em
CFveusmHH CspuldhE LswL_.(555)
Allarpattu arratu alutakan niranré

celvattait t€ykkum patai’555

Wont the tears of the oppressed allowed to flow

Wear out a kind’s wealth. 555

16
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o miudAuib peurts enfluyib OFmiLiendsu)ib
Carmr Hwesveug br®. (734)

Urupaciyum ovap piniyum cerupakaiyum

céra tiyalvatu natu.734.

An ideal land is free of hunger

Pestilence and war 734

Ulm i@ ums @b sTeveur o _ullids @b AmLiGlumeieur
QFIQS T Counmienio wiresr.(972)
Pirappokkum ella uyirkkum cirappovva

ceytolil vérrumai yan.972

Birth is alike to all —but not their worth

Because of their diverse deeds. 972

Tirukkural: Its reception in the Tamil Society and beyond

If the story of cold reception of Tirukkural by the celebrated Tamil Academy at
Madurai is a reflection of history, then the Tamil society did not receive this great work
with due honor in the beginning. It seems its allegiance to the heterodox sects might
have been the reason behind it. Later at least , beginning from 6t Century A.D. the
empathy with the ideas in Tirukkur al by the Saivites and Vaisnavas must have
started .It can be seen in the acceptance of ideas and idioms from Tirukkur al by the
Nayan mars and Man ikkavacakar (Arunai Vadivel Mudaliyar C.1992) and by Vaisnavas
(K.Nachimuthu 2019). Around 10 A.D.and after when the sectarian animosities
subsided ,Tirukkural started slowly receiving more attention due to its own merit.
Saivites might have been the first to reinterpret it to suite their tenets and accord
acceptability as can be seen in the works of Umapati Civaccariyar and others (K.Nachimuthu
2019). Later the laudatory work on Tirukkural called Tiruvalluvamalaprobably by a
Vaisnava author completely identifies it as a reincarnation of vedas and Itihasas paving

the way for the acceptance of it by the Vaisnavas (K.Nachimuthu 2019). It is a skillful

17
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travesty of facts.TheTiruval | uva Malai and the newly fabricated legends of
Tiruval | uvar connecting him with the Madurai Tamil Sangam in the late 18-19 century
by scholars like Tiruttan ikai Caravan apperumal lyer,Tan tapani Cuvamikal and others
have created a new historiography of Tiruval | uvar and Tirukkur al at the advent of
print culture in Tamil.Simultaneously we see the ancient Jain temple dedicated to
Tiruval | uvar in Mayilappur was converted to a Saivite temple during 19t century A.D.
and Tiruval | uvar as a Saivite saint.But late in the twentieth century the emergence of
Tamil renaissance redeemed Tiruval luvar and Tirukkur al from religious identities and
interpreted them as the expression and symbol of secular values of Tamil pride (Cutler

1992.Blackburn 2000)

Vaisnava scholars also paid more attention to Tirukkur al as can be inferred
from the frequent references in their commentaries (K.Nachimuthu 2019). Still later and
when Parimélalakar ,the celebrated Vaisnava Commentator of Tirukkural interpreted it in
compatible with the orthodox Vedic and Vaisnava doctrines Tirukkural started to receive
a recognition as an universal book of maxims. Even then the ruling class might have
reluctance to look it for guidance as its open stand against Yajfias and Varnasrama -

dharma.

Tirukkuraltill nineteenth century was a favorite work for the scholars and public
speakers for pithy quotations. Only in twentieth century it is given a prime of place as a
gospel of secular life of the Tamils upholding secular and progressive ideas. It should
also be noted that the foreign missionaries also found the merits of this work as
equivalent to their Christian ethics and brought to the notice of the international attention
(Albert Schweitzer 1957). A whole movement of propagation has been orchestrated and
made as part of the syllabi of schools and colleges. Now it has been promoted at the
national level as an Universal Gospel to stress the secular polity and thelife guide it

bestows without narrow views. Still it may be debated that not all the ideas in it may be
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suitable to this age and one has to choose the appropriate ideas from the wealth of
ideas of Tiruval | uvar. In fact Tiruval | uvar being a Jain who professes Syadvada or

theory of probability is not dogmatic and he allows alternate word views to coexist.
Tirukkural in Kerala and Malayalam

Tirukkural was read in Tamil itself by the people of Kerala till atleast 10t A.D.,the
time of separation of Tamil and Malayalam. Poet llanko atikal, Kulacékara alvar and
Céraman perumal employed the words and ideas from Tirukkural in their works. The
traditions of Paracci perra pantiru makkal has a name Valloland some body would connect
it with Tiruvalluvar. There is a valluva Natu in Kerala and the relationship with the
dynastic name and the name of valluvar is striking but not revealing any thing. Even in
the later period Niranam Poets,Puntanam and others show evidence of having read
Tirukkural. Tirukkuralwas translated into Malayalam for the first time in 16t Century
(1595). In the nineteenth century the two great sages of Kerala Cattampi cuvamikal and
Narayana Guru were well read in Tirukkural. In fact Narayana Guru translated about 4
chapters of Tirukkural and he adopts ideas of Tirukur al and traditions of Tiruvalluvar in
his poetry like the one found in Tiruval | uva Malai. Of late there emerged a sect called
AtiTiruvalluvar Deivika Sabha and it shows the contemporary reception of Tirukkural as
a sacred text. The modern poets like Kumaran asan, and Kuifunni adopts ideas of
Tirukkural in their poetry up to now at least 15 Malayalam translations are available and

| find at least one translation of Tirukkural appears in Malayalam every year.
Narayana Guru and Tirukkural

In Siva satakam, Narayana Guru adopts one belief found in Tiruvalluvamalai ie

Tirukkural is a quintessence of Vedas and Itihasas.

arumara nalu morikka loti munnam
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karimukil varnnanu pan kuticaytu nalki
paramatu valluvarnavilum mol mfiap
parimala bharati kattukolka nityam

-Civacatakam-1
This is an adaptation of the following Tiruvalluvamalai verse:

nata mutalnan marainan mukannavir
pata vitaippa ratampakarnten-kiitarai
elliyaventri yilan kilaivel marapin
valluvan vayaten vakku

- Tiruvalluva malai- namakal

Here it is mentioned that the Saraswati (F%%=<t) who taught the vedas to Brahma in the
first yuga and Mahabharata to Vyasa in the second yuga, taught Tirukkural to

Tiruvalluvar in the third yuga.Sri Narayana Guru draws ideas and idioms freely from the

Tirukkur al .

Cuvayol iyut alol fila sitarasmik

kavamati ceyvatinulla ninkataks am

pavamruti mii tuparfi upe kumari

i n avanu tarenamatinil u vantanam te (Civa sadakam)

Here the first line Cuvayol iyur alis from the Tirukkural 27 (cuvaiyol iyar 6cai).

nallatal oruvan ceyta
nalla karyam marappatu

nalla tallatta tutane

maran nitunnatuttamam (Kural 108) (Narayana Guru Tirukkural Transl/ation )

nanri marappatu nanranru nanrallatu
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anre marappatu nanru (Kural 108)
Anukambadasakam-4

Arulillayatenkilasti to/ cira

narunnorutamputanavan,

maruvil pravahikkumampuva

ppurusannisphalakanta puspamam-An ukambadasakam-4
If a human being is bereft of love he is only a body (with out a soul) consisting of bone
skin and nerves. He is a like a mirage in the desert and tree with out fruit and a flower
with out fragrance. The first two lines are the echoes of Tirukkural, which runs as

follows:

oysrLier surfluig) o ulliBleney ST
sT6iT B med GuTigg o L 1by. (80)
Anpin valiyatu uyimilai ahtilarkku
enputdl portta utampu.
Love is the quintessence of life;with out it
A man is but a frame of bones covered with skin -(S.M.Diaz translation)
One who practices non-killing is the ideal man ,the other is equal to a beast-Guru

declares.

Kollgykilavan gunamulla paman

allaykil mrukattotu tulyanavan (Jivakarull ya Pancakam 5)
One can see parallels to these lines in the Tirukkural formulations (323,325) on the
avoidance of killing. Tiruvalluvar declares the avoidance of meat eating (chapter 26) as

a hypothetical disjunctive proposition, a kind of mediate inference format (Arthapatti —

FaTafR).

SlerHEILT(HLLT6L ClaTeLeVTHl 2 606G 6ufl6dT WiT(HLD

aflewsuIGILITHL_LT6D 2aresTm (Heum Mev.256
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Tinarporuttal kollatu ulakenin yarum

vilaijpporuttal dnraruva ril. -kKural .256
If there is no slaughtering, arising out of the desire for meat -eating,
There will be none to sell meat for profit.-Diaz translation.

Narayana Guru reformulates the idea in his own format with elaboration and with
a second affirmative proposition. If nobody eats meat there will be none to kill and so

who kills has to eat it. Hence eating meat is a worst vice than killing.

Kollunnavanilla pujippatin
alillenkilacikkuka tanné drutam
kollikkuka kontu bhujikkukayam
kollunnatilninnumurattoragham-4

The idea of kural 256 is differently worded in the 4th stanza of Ahimsa .

Kollaté kantu lokattu
kitti mamcankalonnume-Ahimsa 4
This will suffice to indicate the kind of reception Kural has been accorded in

Malayalam.
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